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gone, he would not know, as he expresses it, that he, the self, is I, or that there is a myself.
Pi-iU/apati then gives him the highest instruction which he can communicate, by saying that the soul can become free by knowledge only, that it exists by knowledge only, by knowing itself as free from the body and all other limitations. It then can rise from the body, a serene being in its own form, and approach the highest light, the highest knowledge, the knowledge that its own Self is the Highest, is in fact the Divine Self.
So far all would be intelligible. It would not require death to free the soul from the body, knowledge would effect that liberation far better, and leave the soul even in this life a mere spectator of its bodily abode, of its bodily joys and its bodily sufferings, a silent spectator even of the decay and death of the body.
But the Vedanta philosopher is not so easily satisfied ; and I think it will be interesting and give you a better idea of the philosophical acumen of the Vedantisfc, if I read you xS'ankara's treatment of our psychological legend- This is, of course, a much later phase of thought, at least as late as the seventh century A.D. Yet what is recent and modern in India, is not so recent and modern with us.
-Saiikara's Remarks.
$ankara, the commentator on the Vedanta-sfttra, is much exercised when he has to discuss this Dialogue between Pntf/apati, Indra, and Viro&ana on the true nature of the self, or man's soul. There is an apparent want of truthfulness on the part of Pra^apati,